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Abstract: It is given about the integration of religious values and art, which are the
great spiritual heritage of mankind. Religion, philosophy, literature, art have been
refined in Avesta, Rigveda, Torah, Psalms, Bible and Koran. In particular, the issues
of effective use of Islamic ideas of goodness and enlightenment, high aesthetic values
in art saturated with religious motives in the education of the young generation are
shown.
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Philosophy, as a great spiritual wealth of mankind, is a theoretical foundation
for the formation of a whole, integrated worldview in people, along with the free use
and development of all the masterpieces of the cultural and historical heritage created
by generations of ancestors.

Philosophy is a science that shapes human thought culture and worldview.
Worldview is a set of scientific, philosophical, political, legal, ethical, aesthetic,
religious, etc. views and imaginations of people about the world and its changes and
development. So, a worldview is a set of unified generalized knowledge about the
world. The more information and knowledge people have about the things and events
around them, the more perfect and thorough their outlook will be.

"Avesta" was born as a great universal value. It has become an idea of
unlimited thinking and development, the pinnacle of universal culture. "Avesta" is a
great philosophy that made an important contribution to the development of universal
human values related to world civilization.

"Avesta" philosophy is a collection and expression of ideas about man and the
world, man and society, and the relationship between them. It is a great value that
affects the emotional and mental world of a person, and encourages a person to think.
A philosophy that harmonizes the relations between nature, society and man through
spiritual, spiritual and ethical criteria, invites to study the world surrounding a person,
the factors of its development, and to understand the meaning of life.

It also embodies the idea of perfecting the human relationship with the world in
motion, the whole being, the animate and the inanimate world through intelligence
and infinite thinking. It affects a person in the form of a synthesis of the emotional
world and the world of ideas.

It expresses noble qualities such as purity, good intention, pure feeling,
knowing the soil as sacred, understanding the Motherland through high moral
standards and way of thinking.*

! ABecro. Tapuxuii — agabuit éaropiuk. Fadyp Fynom Homumarn Hampuér Mar6aa mwxoauii yitn. Tomkent — 2015. —
B.11.//
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Religion, philosophy, literature, art, etc., are the branches of this great tree, and
its root is the people's creativity, worldview, and intellectual discoveries. Avesta,
Rigveda, Torah, Psalms, Injil and Koran are also immortal monuments created as a
product of scientific and artistic thinking collected, refined and polished over
thousands of years. 2

The relevance of the topic is that we should widely promote our noble
qualities and values, such as enlightenment, tolerance, kindness, and creativity, which
have been characteristic of our people since time immemorial, ensure the stability of
the social and spiritual environment in society, the original humanistic essence of
religion, virtues such as goodness, peace and humanity are our age-old values. wide
coverage of the expression and rapid organization of scientific and educational
activities in this field;

is to form the consciousness of young people based on a deep study of the
rich cultural heritage of our ancestors who made an invaluable contribution to Islam
and world civilization.®

The value system of each nation is formed during a long history, preserving the
high spirituality passed down from ancestors to generations, in particular, the
effective use of the ideas of goodness and enlightenment of the Islamic religion, high
aesthetic values in art saturated with religious motives, in the education of the young
generation. This aspect of value science also determines the relevance of the topic.

Works of fine art (sculptures, wall paintings, miniatures, paintings, works of
applied art) related to the values of Zoroastrianism, Buddhism and Islam in Central
Asia are the object of research, and the influence of works of art reflecting religious
values on the spiritual maturity of a person is the subject of research.

The religious values reflected in the works of art as a criterion of Eastern
spirituality are currently considered a means of forming ideological immunity against
various harmful ideas, serve to improve the spiritual and moral qualities of the young
generation, expand the spiritual worldview of young people, and create an
opportunity for self-realization through the understanding of works of art.

The study of the system of religious values, the laws and characteristics of visual
art has always attracted the attention of thinkers as an important object of
philosophical research. Prior to the formation of Islam, the system of religious values
was expressed in the "Avesta™, the main source of spiritual values of Zoroastrianism,
sacred texts and sources of Buddhism.

For example, in the Avesta, the intention of Zoroastrians before prayer, the
ethical and philosophical essence of the Avesta is expressed in the rule of the holy
trinity such as "good thought", "good word" and "good deed", which is a great
spiritual value coming from this period.

In Zoroastrianism, the image of Anahita, the goddess of agriculture, was created
and highly valued as a symbol of prosperity and abundance. Anahita is depicted as a
beautiful woman, physically and spiritually healthy, a symbol of hard work and

Z See: Kommos H. TacasBy® éXya KOMUI HHCOH axJIoKu. «E3ysun” Hampuétn. —Tomkent, 1996. —B.3.

$V36exucron Pecrybmukacu Ipesunentuaunr 2018 itun 16 anpennaru 11d-5416-con ®apmonn. Tomkent mr., 2018
i 16 anpens, [1P-5416-coH.

* See: ABecro: Tapuxuii-agabuii éaropiuk. Ackap Maxkam tapxkumaci. — Tommkent: [llapk, 2001. — 384 6.
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weaving. The value of a person is not only evaluated by his work, but also a beautiful
image of both physical and spiritual health is depicted. In this religion, in the ode of
"Avesta" Ardvisura Anahita, Ahura Mazda created Anahita as the best deity of water
and plants, and Anahita, who is the symbol of prosperity and beauty of nature, is
defined and described: according to him, Anahita is the singer of beautiful nature, the
patroness of the world of vegetation, abundance for farmers. the benevolent woman
who gives is glorified in the form of a holy goddess, and this is depicted in works of
art.

In Zoroastrianism, values related to personal elegance and beauty are highly
valued. Concepts of beauty, grandeur and health are artistically depicted in works of
art with high taste. For example, the depiction of Ahura Mazda in the Avesta, the
strength and beauty of Anahita, the heroism and bravery of Mitra can be evidence of
our opinion.

In the Islamic religion, the system of values is ideally reflected in the Holy
Qur'an and hadiths®, and has had a great impact on the spiritual culture of our people.
In particular, the issue of values related to the object of worship in Islam is widely
covered as religious and moral values in the works of Abu Hamid Ghazali® and
Husain Vaiz Koshifi’.

The doctrine of Sufi philosophy about the perfect man in the works of Jalaluddin
Rumi®, N. Komilov, F. Sulaymonova's works® also analyzed views on Sufism literature and
art.

Abu Nasr Farabi, Abu Rayhan Beruni's works on the role of values in society™, social
tasks, and problems contain valuable opinions. The image of beauty and creativity in
Alisher Navoi's epics, his philosophical ideas, the ideological and financial guidance of
Navoi's work of Kamoliddin Behzad and other contemporary artists started a new era in the
integration of Islamic religion and art™.

Professor Q. Nazarov's research emphasizes that the value system is related to
social development, and at the same time, it is a process of evolution of any value

® See: KypbOHH KapiM MabHOJAPHHHHT TapikuMa Ba Tadcupy / Tapxuma Ba Tadcup myammudu: Ilaiix AGmynasu3
Masncyp. — TomkeHnt: “TOmKEHT HCIOM YHHBEpCUTETH HampHET-marbaa Oupmammacu, 2007. — 617 6.; AOy
Ab6pymnox Myxamman noa Memomn An-bByxopuit. Xamuce. An-XXomub ac-caxux. (MIIOHApIH TYIUIaM) 4 SKHIUTAK. —
Tomkent: Komycnap 6om raxpupusary, 1991-1999. T. 1. — 560 6.; T. 2. — 607 6.; T. 3. =559 6.; T. 4. — 527 6.

® See: Umom A0y Xomun Myxamman uOH Myxamman an-Fazzomumit. Ux€ yin ynym un-auH. 1 — kuto0. — TomkeHr:
Mogapoynnaxp, 2003. — 231 6.; Imom AGy Xommn MoH Myxamman an-Fazzommit. Ux€y yaymun-nuH. 4-kntob. —
Tomkent: MoBapoyHHaxp, 2004. — 174 6.

" See: Komm¢uii Xycaita Boms. Axmoku Myxcummit. (SIxmm xynxmap.) — ToIIKeHT: Y36eKHCTOH MHILIHiL
sHumknoneausicu Japnar Hampuéru, 2010. pakcumanuecu 6unan — 664 6.; Xycaitn Bous Komunduii. ®yryBBaTHOMan
Cynronu#t €xyn sxaBoHMap vk Tapukatu. H.KomwmnoB Ttapxk., — Tomkent: A.Komupuii HOMUAArd XalK MEpPOCH
Hampuéry, 1994. — 112 6.

8 See: Kanomuaaua Pymuii. MabsHaBuii-macuaBuil. Kymmuér. — Tomkent: Hlapk, 1999. — 367 6.; Xamomupaua Pymuii.
Wupnargary vauargagup. — TomkenT: E3ysunm, 1997. — 191 6.

® See: Kommnos H. Tacaeeyd. — Tomkent: “Movarounnahr” — “Ozbekiston”, 2009. — 448 6.; Cymaiimonosa ®. I1lapk
Ba Fap6. — Tomkent: Y36exucron, 1997. — 414 6.; Gapumyms Arrop. Mnoxuitaoma: Hacpuit Tapiuma, TamkuH, Tadcup.
— TolmkeHT: E3quI/I, 1994. — 96 6.; Hacadwuit, Asusumnun. 3yOnat yn-xakoiuk — / Xakukatiap kaiimoru / H.Kommuos
tapx. — Tomkent: Kamanaxk, 1996. — 56 6.

10" See: Aby Hacp ®opobuit. ®ozun omammap maxpu. — Tomkent: Abnymra Koampuit HOMumarm Xajik MepocH
Hampuéry, 1993. — 222 6.; AGy Paiixon bepynnii. Kaanmru xanknapnaan xoiran Earopaukiap. — Tomkent: ®an, 1965.
— 485 6.; A0y Paitxon bepynwuit. Xunaucron. — Tomkent: ®an, 1968. — 537 6.

! See: Ammmep HaBouii acapiapura uunianran pacMiuap. “®an” nampuéra, — Tomkent: 1982, 327 6.
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system specific to a certain period of civilization™.

In the teachings of Sufism, what is valuable and worthwhile, in the Sufi view,
it is something related to the soul, to God. Life is also the activity of the soul.
Soullessness - ugliness, transience, transience. Anything transitory has no value,
including the world. What is eternal is spirit, and that is why it is precious, beautiful.
By Sufism and artistic creativity, we do not mean only the art of words. Sufism also
created its own music, visual arts, dance, and even Sufi theaters.*®

Thus, in the Islamic religion, the Sunnah is the second legal source after the
Qur'an in the Sunni direction of Islam. The Sunnah (“"custom", "tradition",
"example") consisting of the words, deeds and actions of the Prophet Muhammad
(pbuh) was considered an example for the Muslim community. The first stage of
Islamic spirituality is the stage of the Sunnah. Because the Sunnah is primarily built
on the basis of example, that is, the example of the life and way of thinking of the
Messenger of Allah Muhammad to the path of truth guided by God. The values that
the Prophet's first Muslim community ("Umma") followed were an example for those
who followed.

According to him, respecting the elderly mothers in Islamic values is one of the
characteristic features of Muslim spirituality. It is clear that the idea of Islam has
potential and many voices.

From Alisher Navoi's work "Nasayim ul-Muhabbat™: "I said Ismail Dabbas,
intending to do Hajj, | finally reached Shiraz. | entered a mosque. | saw Shaykh
Mo'min, who was about to be killed, and he was patching up his khira, | saluted him
and killed him. I asked me, what are your intentions? | said: | have the intention of
Hajj. He said: do you have a mother? | said: yes. He said: burn and go to your
mother... | have performed fifty Hajj - bareheaded, barefooted and without a
comﬂanion. | gave you everything, give me the joy of your mother's heart! - they
said™.

Chapter 2. About pleasing the mother. Hadith 3. Musawiya ibn Hayida (may
Allah be pleased with him) said that he asked the Messenger of Allah: "O Messenger
of Allah, to whom can | do my good deeds?" | asked. "To your mother,” they said. If
| answer this question three times, may God bless you. "To your mother," they kept
saying. When | asked for the fourth career, they said: "To your father and your close
relatives".”

Abdullah ibn Umar looked at me and said: "O Taysala! Do you want to enter
Paradise because you are afraid of Hell?" - they said. When | said: "I definitely want
to enter Paradise,” he asked: "Are your parents alive?" | said: "My father is dead, but
my mother is here." Abdullah said: "After you avoid major sins, if you do not speak
harshly to your mother and feed her, you will surely enter paradise."*®

12 See: Hazapos K. Kagpusitmap dancadacu (Axcuonorus) — Tomkent: Y36exucTon daitnacyuapys MALIHiT xKaMEsTH
Hampuéry, 2004. — 196 6.

** See: Kommnos H. TacaBByd Xyl KOMUI MHCOH axJoKH. «E3yBun” Hampuétu. —Tomkent, 1996. —B.156

" Kommunos H. Tacassyd. —T.: Tom/JIIH nampuéru, 2006. B. 68-69.

> Vmom Mcmonn An-Byxopuii. An-Ana6 An-Mydpan. (Axa6 xypronanapu) "V36exucron" Toukent— 1999. 13 6.

16 Mimom Memonn An-Byxopmii. An-Anab An-Mydpan. (Anab aypronanapu) "Vz6exucron" Tomkent— 1999. 14 -15
0.
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Hadith 11. According to Abu Burda ibn Abi Mu'ai al-Ash'ari, Abdullah ibn
Umar saw a Yemeni man circumambulating the Kaaba with his mother. The man
recited the following verse in a melodious tone: | am a tyova who bent my neck for
my mother. I'm not tired, even if my mother rides a Teva. Hearing this, he looked at
Abdullah and asked, "O Abdullah ibn Umar, have | not been able to fulfill my
mother's rights with this service?" "No, this service of yours is not equal to one of the
tortures that tormented your mother during the birth of you," he said. Therefore, the
Islamic values of respect and love for mother, woman are considered as characteristic
signs of Islamic spirituality.

The love of books in Islam influenced the development of science, the art of
calligraphy, and the development of book decoration and miniature art. In turn, the
arts of calligraphy, miniatures, painting and architecture greatly contributed to the
development of Islam. The spiritual beauty and perfection of man was depicted in
metaphorical forms. The main subject of Islamic fine art is man, which has been
studied in every way. The combination of art and religious values was artistically
expressed in ideas such as humanity, goodness, beauty, referring to the spiritual
world of man.

Islamic visual arts developed along with literature. Because the covers of the
books were decorated with miniature pictures of the contents. The values that a
person's spiritual and spiritual qualities are the main quality that determines his
perfection were instilled in the human imagination through artistic creation.

The teachings of Sufism created a unique form of visual art in the Islamic

religion, as a result of which Sufism implemented the process of integrating the
spiritual and moral values of the Islamic religion with visual art.
In the process of long-lasting and mutual relations between religion and art, an art
system that expresses the uniqueness and essence of that religion was formed and
operated in each religion. One or another religion has formed for itself a system of art
that reflects the essence of that religion. As a result, in the Islamic culture, the
specific type of visual art is not a realistic type of art, i.e. figurative art (fine visual
art, pattern, writing art, book art, mural art, architecture) is integrated with religion
along with literature. The related art was later called Muslim art and became world
famous. Muslim art played an important role in codifying and preserving Islamic
values.

People's perception of values and views are related to changes in their living
conditions and spiritual image. Spiritual values do not become unnecessary with the
passage of time, but people interpret them in new ways, discover new ways of
adapting to them, and leave them to generations by making changes through various
ways of creativity. This process is reflected in the concept of succession. Because
succession forms the basis of the transition from one stage of development to another,
and is considered a necessary condition for any change.

So, in the religion of Islam, especially in the teachings of Sufism, a person can
create God only in his imagination, the main attention should be focused on the inner
world of a person. In order to become a perfect person, it is necessary to purify the
body, soul, and spirit. The ideology of the idea of monotheism chose the type of art
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that reflects the essence of that religion in artistic creation and tried to express it. The
superstitious views in the works of medieval mystics and philosophers greatly
influenced the development of art.

As a result of the integration of religious values with fine art, religious works of art
are created, the ideas of divinity in art have been instilled in the mind and
Imagination of people through artistic creation. Such works of art served as a source
and means of fulfilling the spiritual needs of people.
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