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Abstract. This article examines the biomorphic codes in Uzbek and
Korean, in particular, zoo-component identification standards. Various
associations with ambivalent similes such as bears, tigers, foxes, rabbits,
snakes, and frogs, as well as the positive and negative connotations they
represent, have been analyzed. The peculiarities and differences of the
linguistic landscape of the Uzbek and Korean linguistic communities are
also highlighted.
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INTRODUCTION

The biomorphic code of a culture is related to living beings living in
the surrounding world, which reflects a person’s perception of the animal
or plant world at the intersection of two worlds. This code of culture is
primarily related to existing stereotypes [1, p. 14]. One of the cultural codes
actively used in stable similes in Uzbek and Korean is the biomorphic code.
This article examines the most commonly used zoonymic constants, such
as bear, tiger, fox, rabbit, snake, and frog, which belong to the group of
biomorphic codes in Uzbek and Korean languages. There are certain
similarities between the peculiarities of the animals mentioned and the
peculiarities of man, the movements.

In the course of daily life, people observe the behavior of various
animals in nature, compare them with the appearance and character of man,
and as a result of figurative expression of associations formed in the
Imagination, standards of zoo-component imitation arise.

THE MAIN FINDINGS AND RESULTS

The names of animals and birds have become synonymous in many
nations as a symbol of goodness, nobility, courage, generosity, and
sometimes evil, cunning, savagery, and rudeness. G.Salomov writes in this
regard: “...the symbols of evil are pest - snake, scorpion; the symbol of
savagery is the wolf; the symbol of savagery is musicha (hence it is called
“harmless like turtle-dove”), sheep; symbol of diligence - ants and bees;
symbol of greatness - elephant, camel; the symbol of cunning is the fox; the
symbol of rudeness is the bear; a symbol of ignorance and foolishness - a
donkey, a pig; a symbol of peace - a dove; the symbol of beauty is the
peacock; the symbol of happiness is the nightingale. But in different
nations, objects of simile ... may have their own characteristics” [2, p. 29].
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Zoononymous images such as bear, tiger, fox, rabbit, snake, frog,
which have served as a benchmark in Uzbek and Korean linguoculture,
have an ambivalent character. Ambivalence (Lat. “Ambo” - both,
“valentia” - power) - in psychology, the emergence of two-sided feelings in
relation to this or that object in human emotions is assessed as two-sided
[3]. In cultural studies, the perception of the world in all its diversity is
regarded as a two-sided (binary) manifestation of the human mind [4, p.
12]. In linguistics, this concept is applied to units that combine opposite
meanings [5, p. 40].

While predators are chosen as the standard, for example in the
expression of actions such as throwing, jumping, they cause negativity in
the semantics of simile that they are predators, while in the expression of
vigor and bravery standards such as bear, lion, tiger, lion do not cause
negative evaluation. The main reason for this can be pointed out that the
similes in which they are involved are mainly used in the contexts
described, such as fighting with the enemy, defending their country [6].
This means that they are ambivalent standards with national-cultural
connotations such as savagery, butchery, as well as strength, bravery and
courage [7, p. 117]. Apparently, ambivalence is a characteristic feature in
the conceptual signs of animal symbols.

The bear is a symbol of ambivalence. In the culture of the Turkic
peoples, the positive qualities of men, such as courage, strength, vigor, are
embodied in the image of the bear.

Yusuf Khas Hajib's “Kutadgu Bilig”, which comprehensively
describes the life of the peoples of Central Asia during the Karakhanid
period, contains the following similes, which reflect the qualities of the
Hagganis: strong as a wolf; must be as brave as a bear; like a bull ..., like
a hawk ..., like a crow ..., like a fox ..., like a camel ..., like a lion ... and like
an owl ... [8, pp. 205-206]".

It can be seen that in the modern Uzbek language the standard of
bear has retained the feature of ambivalence. For example, the lexeme
“bear” for Uzbek speakers associates positive connotations such as

29 [13

“energetic”, “strong”, as well as negative connotations such as “stupid”,
“ignorant”, “rude”, “lazy”.

In Uzbek linguo-culture, the standard of the bear is more focused on
the physical characteristics of men - energy, strength, in general, the
expression of masculinity. Note the examples:

Men wmana wy aiux mepucuea ypauwub émaman. Auukoai
oaxkyseamauzum wiyHoan. Auux y3 yuocacuea mauiaHeaHoau, uicoo2d

mawnanaman (htths://uforum.uz/archive/index.php/t-15483.html).
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I'm wrapped in this bear skin. That's why I'm as strong as a bear. |
am thrown into creation as a bear is thrown into its prey (htths:
[luforum.uz/archive/index.php/t-15483.html).

A3zandan mumMauKiap opacuoa napeos KUiaémean KyuHuHe Ky3uoaH
ypaouean Mmepeawaap, MOXUp Opmaxyu 6a  0axuu-woupaap, Xajix
mabobamu ycmanapu, Hoéo KOOUIUsIm d2aniapu, oxyoai 4Yonkup, auukoau
Kywiu naxnasonnap swa6 ymuwean (https://nurnews.uz/242-s160.html).

From time immemorial there have been snipers, skilled storytellers
and poets, masters of folk medicine, people with unique abilities, and
strong warriors like bears (https://nurnews.uz/242-s160.html).

Acnuoa odammune yaumuea oéz2u ounam Oocud oaunean oumma
uenanune yau emaou. Kon momup uuuea mywud, myspu ropakka 6opubd
canuuica, Mamamaw oOezan auukoai Ipkakuu xam vuuxkumaou (M.
HopoxumoBa. Mwniar roparuiara uraasiap).

In fact, a single needle pressed with a foot can kill a person. If it
enters a vein and goes straight to the heart, it will knock down a man like a
bear (M. Ibrahimova. Needles in the heart of the nation).

The body of a bear is used as a basis for describing the appearance of
a man, especially his large body. For example:

Autukoaii 2aeoacu ounan mez-me3s wpubd bopaémean Knapa onanune
usuoa kKoamacaux yuyn mesz-me3 wpamarn (C. Bado. Temup mnamkapa
OpTHUIArd KYPKUHUYWIN Xa&T).

| often walk so as not to follow in the footsteps of Sister Clara, who
often walks with a bear-like body (S. Vafo. The dreaded life behind iron
bars).

Vmmuwoaeu Xabuba mozuxkuna 50u. Byeymoacu Xabuba sca
naxmox, anuxkoex kamma. Caxkuzma OoJlaHuHe OHACU, MAKMAO
OUpexmopu, py3eop, UWXOHA Mawleuuiapuea KymMuiub Koaeaw Kamma
xomun (A. Ab3am. Tyrmauaryi).

Habiba in the past was thin. Today's Habiba is as big as a fluffy
bear. A mother of eight children, a school principal, an elderly wife who is
overwhelmed with household, business worries. (A. Azam. Tugmachagul)

The peculiar swaying motion of a bear is considered to be an unusual
human movement:

When | get off the subway and come from the side of the road, Erkin
aka is coming in front of me, walking like a fat bearded bear (Q. Kamol.
Spring without the sun).

It can also be seen that the simile of a bear has served as a
benchmark for the negative, such as “stupid”:
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Mempooan mywubd UyIHUHS YeKKACUOAH Kenasncam Xynnda cemus
OaKoI0K aliuKOeK 1anananad opaduear Kapuumoan IpKUH aka Keiaanmu
(K. Kamoun. Ky€mu xkynmaran 6axop).

Cyne xyoou mymub oyamatioucan Ky3 éwoatl, KomubHu bexamea uiK
Mapma Kypeauu, 2eHUOA2u 0K MyuUHa0aH muxkuiear nyCmuty acuea myuwou-
10 KomubHu auukoaubehaxm ooam 6yica xkepak 0eb YViiacanou
(H.Dmonkyn. beBakT yanuHran OOHT).

Then, as if in uncontrollable tears, he remembered the first time he
had seen the secretary at the station, the white fur coat he was wearing,
and thought that the secretary must have been a bear-like fool (N.
Eshonqul. The bell that rang early).

Stable similes, which are expressive of speech activity, in Uzbek
linguoculture are likened to the vocal abilities of the speaker, the vocal
abilities of natural phenomena and fauna [7, p. 119]. Consequently, when a
person cries, his voice is muffled and thickened, resembling the sound of a
bear to make a clearer impression. For example:

Mana snou bunasnmuku, 3pKax 30mu Xam UUIapkat, ¢apéo ypub
amac, caccus 8a cadocus, YpHU Keica, Y3uHu uopoK 3moamatl, 6amucou
atiukoau ykupué vuenapkar (H. Hopkoounos. Tornaru €nrus onam).

Now he knows that the male is also crying, not screaming, but silent
and silent, when the time comes, unable to comprehend himself, roaring
like a bear (N. Norkobilov. The only man in the mountains).

Onam, Hopboubu suneam, sxcusHiapum ounan 0acmypxox mesapacuod
AHcamyn-gicam ymupeanoex, oapseozadarn boima axam auiukoek yKupuo
kenou (T.2mbek. Mypoca).

My mother, Norbibi yangam, and my nephews were sitting around
the table, and my brother Bolta came roaring like a bear from the gate
(T.Eshbek. Murosa).

The bear is the totem animal of the Korean people. According to the
legend of Tangun, the son of the God of heaven, Hvanun, was married to
Unneism, and from this place Tangunism was born. Tangun will be the first
ruler of the Korean Peninsula and he will form Gojoson, the first state of
Korea. After that, the bear becomes the ancestor, the totem of the Koreans.

In most linguistic cultures, we see the constant similarity of images
in terms of content and similarity, the similarity of the objects of
comparison. For example, although the bear is considered a totem animal
of the Korean people, it can be seen that in Korean linguistics, as in Uzbek
linguistics, it has used negative connotations such as “dullness, fool”,
“stupid, clumsy”. Consider the examples:
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=20[ 0lcdot2 ¢HZ0| 2+uWot) X220 S4FHI]0!
AMUDI 282 gl (et 2l. & X1).Gomgachi miryonago bemgachi
gangyohago dwejigachi yokssimkkurogiin sanega urimil tottirinda.

Ailuk kabu axmox, uion Kabu auép, uyuka Kabu ouky3 bOona
tuanabou.

A fool like a bear, a cunning like a snake, a greedy child like a pig
cried.

Z2t=x3 X 0I&ot XISt B S A ot )| = ottt
(224 0Heb= O CH AFAE). Kinoppanin gomchorom miryonhajiman gakkim
dimjikagido hada.]

Axam antukoai degpaxm 6ynca-oa, 6avzan yHea uuioHca 0y1aou.

Although my brother is as stupid as a bear, sometimes he can be
trusted.

resZ 0 AN AN 7R AL BENALE S 2 AT
(12 THet= O CH AF&).Yongsunin gomgachi sengyojjiman yagaso
yuchiwon sunsengnimkke sarangil badatta.

Enecy aiiuxoaii 6ecynakaii6ynuuuea xapamaii, axun 6y1anu yuyu
bo2ua onacu yHU AXUU KYpapou.

Despite the fact that Yongsu was like a bear, the kindergarten nurse
loved him because he was smart.

The Korean people are distinguished from other nations by their
agility, dexterity, and quick demeanor. In fact, the agility inherent in the
Korean people, in the formation of agility, lies in Korea’s attempts to
colonize. It is known that Korea was a Japanese colony from 1910 to 1945.
From 1950 to 1953, he went to war with North Korea. During this period,
Korea was completely devastated and experienced very difficult times. The
Korean people had to act quickly to get out of the difficult situation in a
short period of time, to boost the economy, and to prevent Korea from
being invaded by any other state. As a result, it became customary for the
Koreans to move frequently (& 2| % 2|), and such speed formed a peculiar
stereotype of the Korean people. In the eyes of the Korean people, the
speed of human movement began to be valued as an important value. This
Is why a separate group of similes representing human action / inaction has
emerged in Korean linguo-culture. Consequently, it can be seen that the
bear served as a benchmark to represent the slow, sluggish movement of
man:

deE g Meldt LAt a3 &

S = 0| CHE & = O TH At &).Gininilchoriganiritniritangomgatindongnyoid

o

bl

Y anuxoai cexun uwinaiiouean ooam.
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He is a bear-like man.

O P52 EHAHA XIS HE SICH 2
et= (4 CH At &). Giemosibindunpakssirowomachigomchoromboinda.

Vuune xapaxamu ea Kypunuwiy cycm 6a cekur Oyieanu y4yH Xyoou
anuuKoail KypuHaou.

It looks like a bear because its movement and appearance are
sluggish and slow.

The age factor plays an important role in the similes of the bear's
child, that is, the bear being the standard. Logically, semantically, the
bear’s sweetness, sweetness, creates similes that are mostly used for young
children. For example:

L= 01 2 g0t st HEE €0 SXE HAHS s
Ol A0 =UCHL2 A st=0 CHALA).
Naninagigomgirimedahwasalpyoril no-o
gomchoromgwiyoundongsengirimiljogonoatta.

Men atiukyanune pacmuea QUUKOQU EKUMAU YKAMHUHS UCMUHU E3UO
KYUOUM.

| wrote the name of my brother as cute as a bear on the picture of the
bear.

Tiger-like standard. In Mahmud Kashgari's “Devonu Lugotit
Turk™, the word “tonga” is interpreted as a tiger. “He is an elephant's
cousin. This is the basic meaning of the word. But the word is used in
Turkish with a change of meaning. The word is often used in place of
nicknames to people. For example: Tongahan, Tonga Tegin and so on. The
great Turk Afrosiab was called Tongaalper. It means a man as strong as a
tiger” [9, p. 379].

In Uzbek linguoculture, the tiger standard is used to express the
characteristics of a man, such as strength, power, and courage. For
example:

Yuune ocyccacu uyzomn, uynéapcoek Kywau o6up ooam 6Oyica-oa,
eakmcu3z Oyuéoan xemuwwumea 10-11 uunnapoan 6yén oasom >mud
kenaémean ‘“nagac Kucuuwt” xacam cabab 6ynou”, — oeuou saua TowKum
(M. KymmokoB. Uccuraup cy3uHT, Yilnakum, IIIy3uHr!..).

“Although he is a strong man like a tiger, his untimely death was
caused by a “shortness of breath” that has been going on for 10-11 years”,
said Tashkin (M. Koshmakov. “It's hot, I think, your star!”).

by ucmoacu mawvno-masmyn yHumne waxcuoa myna wiakiiauou. Y
uynoapcoex JoHcacopamau ea Cco2710M 20U
(https://old.xs.uz/index.php/homepage/madaniyat/item/316-komillik).
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The meaning of this name was fully formed in his personality. He
was brave and healthy like a tiger.
(https://old.xs.uz/index.php/homepage/madaniyat/item/316 -komillik).

It is also observed that the voice of the tiger is used as a basis for the
description of speech features:

Ooamnu poca Kypkumouwnexy. Kywemxaeca cenu émrxuzumummu
ounaman, xyoou uynéapcoexk nawvpa mopmounz yzuim. 0O8o3une xam
aunan uynoapcruuxu 20u.. (H. Kocumoa. @apén).

You scared the crap out of me. | know I'm going to put you on the
couch, you roared like a tiger. Your voice was exactly that of a tiger. (N.
Kosimova. Faryod).

In addition to the above, the savagery, which is one of the ambivalent
features of the tiger standard, can be seen in the following similes:

Hupmxuuea aiinanean Bex ipnéapcoex wiuooam 6unan momoan
y3yuuune ycmuea cakpaou (M.Maxmynos. Ok ryn).

Beck, who turned into a beast, jumped from the roof as fast as a tiger
(M.Mahmudov. White flower).

Ky3 éw mykuob, apananean eaxuiuii iuynoapcoex

CaxHa y3pa uapx ypeanoa wypauk Meoes (A. Y cmon. bannaganap).

Like a wounded wild tiger in tears

Salty Medea when spinning on stage (A. Osman. Ballads).

Yanoacmpok éw-ananenapoan my3uiiean 2ypyx YadiCACUHU MavKud
Kunaémean uyaoapcoaii Rucud, KUUWLIOKHUHZ HApueu moMOHUOAau
MauooHHu myndxicannad kema 6ownaou (1. Hypuii. Y30K-IKuH MaH3WLIIap).

A group of left-wing youths, like a tiger chasing prey, began to
target the area on the other side of the village (D. Nuriy. Far and near
addresses).

Simulation is a very important mental operation in the process of
perceiving the world, and its action we can see in personification and
reformation. “Personification is a methodological application of the
transfer of a human thing, character, action, etc., to an inanimate object”
[10, p. 130], in other words, “comparison by animation” [7, p. 36]. For
example, talking about the rise of buildings, the arrival of a letter, the
whisper of the wind is the result of personalization [11, p. 26]. The
following example compares the sound of a stream to the howl of a hungry
tiger:

Iy monoa, KuwinoxrHune oapbaoap umiapu aedxceda KeledH, Xap
MOMOHOAH XYPUUIAPUHU IOKCATMUPSAHAAD, MOP KYUAHUHS MY2aTuuoacu
coul xamma yxaab ocum Oyneanoda, xaubamiu 0803uHuU Oopuua Kyuub
1060pub, ou uyndapcoail «2ys-2yey oykupapou..(Uynmon. Keua Ba KyH1y3).
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At the same time, the stray dogs of the village were on the rise,
raising their hooves on all sides; the stream at the end of the narrow street,
when everyone was asleep and silent, let out its majestic voice and howled
like a hungry tiger (Cholpon. Night and day).

Korea is called the country of tigers because of the large number of
tigers living on the Korean Peninsula. The name of the tiger first appears in
the “Tangun” legend of Korean origin [12, p. 153]. In Korean culture, the
tiger appears in a variety of characters and images: tiger-wild, tiger-spirit,
and anthropomorphic tiger. A herd of tigers came down from the mountain
and frequently attacked the villages. Therefore, the state of Chosun was
officially engaged in the hunting of these wild animals in order to ensure
the safety of the population. Because there are so many mountain ranges in
Korea, the tiger is considered a mountain spirit. The white tiger depicted on
the wall of Koguryo’s tomb, along with a dragon, a hawk and a tortoise,
symbolized the legendary spirit. These mythical animals represented the
spatial order. The white-winged beast was considered a sacred animal that
saved people from natural disasters. In the anthropomorphic image of the
tiger, he is given the positive and negative qualities inherent in man. The
tiger is embodied in historical sources and stories as a positive hero, a
faithful protector of man. He sacrifices for the people he loves. In short, the
tiger has a human-like demeanor [13].

The inner world of man is rich and colorful. Different individuals
make different actions in different situations, in meeting different needs.
Such a difference is due to individual characteristics, character traits
formed under the influence of upbringing, socio-cultural environment [14,
p. 409]. Man’s character is manifested in his behavior, practical activities,
communication, perception of himself and the world. The names of the
fauna are used in the figurative expression of human character.
Consequently, human rigidity is figuratively fully revealed through the
constant resemblance of a tiger in Korean linguo-culture. For example:

AME2tS 0l Ol =EO0IME "ot 2PH&I[Bet &
As0M R=otld A80HH =XI8 28 =5t =20 =%210|
=A==l SaR=P)ION
AN % Ch(https://opendict.korean.go.kr/main).Sijibasoinalittehorangichoromu
mhagomusokkimananyonggamginiresoyusunhagososimhagenunchimanbod
onsusuhanolgurenidadopssidangdanghanwiomkkajisoryotta.

Typmywea wukub xozupeaua uynoapcoex KAammuKKy1 6a KYPKUHUIU
opu OUNAH AWALAH UMOAMKOP 64 YAMYAH AENHUHE 03U Canodbamiu myc
0J12aH 30U.

The face of a submissive and shy woman, who had been married
until now and had a tiger-like hand and a fearful husband.
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The very fast running motion of a human is comparable to the
running of a tiger:

L Z A= U= OIS EalLU,

HotU M EIt=4FH0I0tE =S ULt
(BF S 3t & &2l 2h).Kimchoniregunsaninaninhoranggichoromdallinichonae
jeilganinshinbyongianilsuopsotta.

Kum Yon Unnune xapouiicu... Men itynoapcoain wzypaman. [llynune
VUYH OYHEOA2U IHE AXUU ACKAPMAH.

Kim Jong II's military. | run like a tiger. That’s why I'm the best
soldier in the world.

In the process of human perception of the universe, different
attitudes are formed in it towards each reality in the universe. For example,
in the Korean Linguistic Association, the tiger's behavior reflects violence.
Comepare:

SEOXNEELQLEHE RS =E S AtE0t=A0ICH
(Rl <<E =, =5 & T>>). Horangichorom piryohal tte
piryohan mankimman pongnyogil sayonghanin gosida.

Pvlﬁflﬁapc cuHzapu 3YPAGOHJIUKHU Kepaxk Oyreanoa Kepaxiu
0apastcaoa uIamacus.

You use tiger-like violence as much as you need when you need it.

The standard of fox imitation. The fox is a symbol of ambivalent
relationships. While it is a symbol of deceit, deception, and deceit in most
cultures, it is interpreted as a charming, kind, and intelligent animal in
some cultures, especially in Korean culture. It can be seen that in Korean
linguo-culture the constant simile <X & youchorom (fox-like) is
formed on the basis of mythopoetic sources. Consequently, in Korean
mythology, the fox is portrayed as a magician, and she often turns into a
girl. Therefore, in Korean linguistic culture, it is natural to compare a
charming and affectionate woman to a fox.

However, in Korean legends, the fox often comes as a negative
Image. The negative connotation in the image of the fox can be attributed
to his behavior. For example, foxes live in the nests of other animals
without building nests for themselves. That is, they live according to the
principle of living cunningly. It can also be seen that the fox's nest was
usually located near the cemetery, which also gave rise to negative
associations. Consequently, legend has it that a fox living around a
cemetery became a ghost, swallowed a man's liver, and became a full man
a thousand years later.

In general, in ancient times, the Koreans believed that a fox could
take on a different color with a spell. For this reason, the similes created by

rol
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the fox standard in Korean linguoculture serve to express cunning on the
one hand, and charm on the other. Consider the examples:

gz 20 42 ot Ad= A8 &I E £ OlelXMel
| oH LE2ECH 2 e TH
k= 01 CH At &) Himdinirisengilttemadaginyoninyouchoromjankkwerilbury
oirijoripihenagatta

by xu3 xauon xutiunyunukka oyu xeica, myJaKuoeKk auépauk Ounau
8A3USAMOAH YUKUO Kemaou.

When this girl is in trouble, she gets out of the situation as cunningly
as a fox.

BIEStLHSLZOI AN set Ao =MSHIt2 S| ICHL AT
ek = 0f CH At M) .Bijonghagoyougachijankkweeninghangiebonsegilnegamori
lioptta.

Vuumne bepaxm 6a mynkuoek aiiép xapakxmepuHu axuu OUIamMaH.

| am well aware of his cruel and cunning character like a fox.

JAHEM=E ZHRE2 AEtot
Ctel CHE &= O CH AFXM).Gigejibeninkkok you gatinjinmanhagodanida.

L1ly Ku3 ooum myaxkuza yxumaé xapaxamiap Kuiaou.

This girl always acts like a fox.

For members of the Uzbek linguistic community, the fox is often
seen as a cunning, cunning symbol. For example:

Keuacuna «y3uea unonoex 3axapiau, myakuoek auép KypuHeau
MaHasu ooamaap Heea o6yeyn mycuyaoex oeozop myrwamoxoa? (V. Xamaam.
Cabo Ba Camannap).

Why do these people, who looked as venomous as a snake and as
cunning as a fox, look as innocent as music today? (U.Hamdam. Sabo and
Samandar).

Fypypnanean, xymenum moenanean Oyica 6opoup, JeKum, Oy
AKUHAUKOAH — 0Oabakxyposzoex  2yooauubd, maugpaamiap  UIUHAICUOA
MAMUWAHMAOUM, 008PYEU, UMKOHUAMIAPUOAH poudaranud Koauuw naviuoa
mynkuoex mypaanuo, mycraumaoum (http://darakchi.uz/uz/76746).

| am proud, | am overwhelmed, but I did not enjoy this closeness like
a rooster, I did not enjoy the benefits, | did not sway like a fox in order to
take advantage of its fame and opportunities (http://darakchi.uz/uz/76746).

Rabbit simile etalon. In the Uzbek and Korean languages, the
lexeme rabbit/ =7/ & £ftokki has a connotative meaning “cowardly” and
serves as a standard of simile. Note the examples:

Musicuoa Kyén kaou KypKOK DuKpau UHCOHHUHE XaApaKamu Xam
KyéHOeK KYPKOK Oyiub, Kacaiiux Ounan xKypawoa e oocud Koaacus
(https://mobile.facebook.com/story.php?story_fbid).

=
ol
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The behavior of a cowardly-minded person like a rabbit in his brain
Is as cowardly as a rabbit, and you get sidelined in the fight against the
disease (https://mobile.facebook.com/story.php?story fbid).

bynune ycmuea Cmanunepaooan xeuun gawiucm oecaru KyEeéHOeK
Kouu6 mypu6ou (Y. Ymap6exos. Kuémar kap3).

Moreover, after Stalingrad, the word fascist is running away like a
rabbit (O. Umarbekov. Doomsday debt).

In contrast to the Uzbek language, the Korean connotation
“cowardice” is expressed not directly by the rabbit itself, but through his
eyes:

EH2 HZES oA &S H0l H2 W EN =2 L0 "Lt
FARAR"HH 2 GX0 H=S2lA ZH EE BUL

Viiunoa JKou Iapx Kyénea yxwaw Ky3napunu ouou 6a mumpox
0603 bunan. "Men Kypxamarn" oeou.

In the game, John Park opened his rabbit-like eyes and said in a
trembling voice, “I'm scared”.

It should be noted that among the qualities, shortcomings, and
characteristics of a person in general, his appearance is the most described
figurative expression. Through constant similes, somatisms, that is, the
human head, face, eyes, eyebrows, teeth, hair, beard, mustache, lips,
mouth, ears, eyelashes, nose, and other images, are represented. For
example, using the rabbit simulation standard, both linguistic cultures have
positive and negative connotations in the expression of human eyebrows,
eyes and ears. For example:

Tozoazu bappa KyéHoeK KounapuneoaH atiaHail.

AHueu uuxkan maticaoex xunpuxiapuueoan ypeunau (“Mapsapun”
KYILIUFU]IaH).

Let the bar on the mountain roll around your eyebrows like a rabbit.

Let me learn from your lashes like fresh grass (from the song
“Pearl”).

It can be seen that in Korean linguo-culture, the shape or color of
rabbit eyes also served as a basis for simulation:

=t EJHE alsdeikl= 01012 &= (HEE&=20 AN,
Nollantokkichoromhwedongirejininaie nun.

bonanune kyznapu xaipon éynzan Kyénoaii Oymaniox 30u.

The boy's eyes were round like a surprised rabbit.

=83 ZFL? ENXNE =01 €40 (AU =0 AN).
Nunppyonggollyonni? Tokkichoromnunibolgonde?

Kyzune oepuanmumu? Xyoou Kyénnune Kyzuoek xuzapud kemuoou.

Do you have eye pain? It blushed like a rabbit's eye.
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The rabbit's large, clumsy, drooping ears reflect the emotional-
evaluative attitude of the subject of speech to the object:

S gz, ENXNE 30 BReE A, 58 2 MRIF A
A A (EE=0OHAFA). Yalbinipssul,
tokkichoromkigojjogitangwi, mungtukankottawigayennalgideroyotta.

[Onka nabrapu, Kyénnukuea yxwawxamma KyjioKiapu, mymmox
OYypHU uneapucuoex oup xui 30u.

Her thin lips, her ears as big as a rabbit's, and her blunt nose were
the same as before.

In the speech of the representatives of Uzbek linguo-culture, the
large, drooping ears of the rabbit are represented by the association of the
turtle. Our idea can be supported by the following examples:

Lllep ypmonoa Kyéunu yupamub Koauob cypaou.

— Hlannanzkynok, 6y ep Agppurxamu?

—Kanaxa Agpuxa? Agpuxa sxcanyboa, oeneusznap, moiapopmuod.
(https://aniq.uz/yangiliklar/tabassum-oshxonasi-34-qism).

The lion met a rabbit in the woods and asked:

"Turtle, is this Africa?"

- What Africa? Africa is in the south, the seas, the mountains.
(https://aniq.uz/yangiliklar/tabassum-oshxonasi-34-qism).

Opranamub Kyénnu —

Jletiounap wmannanzkynok, (T. Anamboes. Mimonmacanr).

Kynoxnapu vyeun 6onanuxuoex xaaum, 0eyxuio8, WAANAHZKYI0K
byimaca-oa, xap Kanau Kynpox yxaab €émean KyEéHHUHe KYJIOKIapuHu
ascnamapou (X. Bado. lladptumimkron).

Pampering the rabbit -

They say turlte (T. Adashboev. If you do not believe).

Although his ears were not as thick, ugly, and turtle-like as those of
a boy, they were somehow reminiscent of the ears of a sleeping rabbit (H.
Vafo. Shaftimijgon).

Snake simulation etalon. The snake is one of the most complex and
universal symbols. In Uzbek culture, the snake is one of the venomous
creatures and is a symbol of evil, cunning, sensitivity, mastery, coldness.
At the same time, in folklore, the snake was considered a symbol of the
state.

In ancient Korea, the serpent was consecrated as the god of the Earth
or the god of the house. It is said that if you see a snake in the morning,
good luck and wealth will come. Also, the snake is a very intelligent animal
[15].

In Uzbek similes, the snake is mainly a standard representing a
negative attitude. For example, the snake comes as a basis for describing

rol
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human actions (lightning / venom scattering like a snake / swarming /
crawling / twisting / whistling). Note the examples:

YaKMOK: AHosu abnax Oyica oOup cy3 OuiaH WI0OHOEK YaKuo
KAPUAHUHZS KYHSIUHU YUINAPYUH KUTCAH (V.XOMHMOB. Hyp Gopkwu, cos
o0p).

To bite: That idiot bit the old man's heart in one word (O.
Hoshimov. There is light, there is shadow).

COBYK: FOXI/I)Ia TaHaMra KYpPTACK MHNMHJIMMIIMWK, OJOHACK COBYK
amaHuManap XauoapuuHne 6ysucyouoaH UIOHOAU CO8YK Oup eaxuma
ypmanab ymou. (0.Exy6os. Jluénar).

To get cold: Sometimes the worms were as slimy as worms, and
sometimes cold as allanimas. A cold snake-like panic crawled through
Haydar's body. (O.Yoqubov. Religion).

TYIFAHMOK:. Xomununune oyuuoa oynasepmacanuoar Cauodxicon uy-
uyuoan cukuaap, OapoOuHu Kumea aumuwunu ouamacou. bav3uoa
myHiapuu Oedop ymkazap 6a UJAOHOEK MmYynAaHud uyuxapou. Atinuxca,
meneKypaapu gapzanoaux oyneanunu swumca... (J1. Kapumos. Kyurun
u3TUPOOIApH).

To snort: Saidjon was upset that his wife was not pregnant; he did
not know who to tell about his pain. Sometimes he would spend the night
awake and snort like a snake. Especially if he hears that his peers were
children D. (D. Karimov. Anxiety).

ypMmanamok, cyapaimok: Top , Kutwuk Kywaiap —aoauud
Koaub//Mnonoex ypmanap nypaguwon mynoa (X.J1aBpoH. Icku maxap).

To crawl: Narrow, crooked streets get lost // Snake-like forests in the
bright night (H. Davron. Old city).

BUITWILIAMOK: CyHe unonoex euwunnao:— Cen myghaiiiu ykam
ounan omam  meckapu oyaub  Koauwou. Illynume yuyn  cenu
éxkmupmaniman(hordiq.uz).

To whisper: Then whistling like a snake: - Because of you, my
brother and my father turned upside down. That's why | don't like you
(hordiq.uz).

aBpaMoK: Jlavnamu bBomup! Kytinumea unonoex xupub oneamn 3KaH,
U10HOeK aspaou, tiynoan ypou (P.MaxmymnoBa. A€n Kanon).

To deceive: Damn Botir! It entered my lap like a snake, deceived me
like a snake, hit me (R.Mahmudova. Woman's heart).

There are specific differences between cultures and languages in
reflecting the linguistic landscape of the world. However, in contrast to
Uzbek linguistics, the snake-like standard in Korean linguistics is
ambivalent. In addition to the positive qualities such as intelligence and
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wisdom, the snake standard also has negative qualities such as toxicity and
ugliness. Note the examples:

1= 1008H01 €= JH0Fe] RRISS 0181 B2 012 JtetXIE
AWM, 0l R0 AZ2XAE ALt ¥XE XolSL ESXHE SUE

e

oh

JI0F S SO0IAE H0ICHEIl=. Kl42] Xl=).Ginin bengmani nomnin
gayae yumindiril ikkilgo baro igot gawachiril jongbokessimyo, igose
sinwangjoril gonsoran bemchorom jiheropkko yongchorom yongmenghan
gima yongungiotton gosida.

YV Kas oasramunune muniuonoan 3uéo xaaku ounan Kasauunu
bocub onean e6a Oy epoa sAHeU CYLOA MY32AHUIOHOEK QKU 84
axncoaxoo0ex Hcacyp, OmiuK KaxpamoH 20U.

He was as brave as a snake and as brave as a dragon, a cavalry
hero who conquered Kavachin with more than a million people of the Kaya
state and formed a new dynasty here.

W et 2 hel2t 2 22 W20l MalsS 220 2= Aet
20 BN RN dA et 20 i Ol &bet ==0i =0l
O ACHEE 2l. EXI). Kkogoanjin gin dariwa gin
parinbemgachijonsinilhwigamaoningonmangachikkumtilgoryotta.
Somyjjitsomjjitannikkimgwahamkkeisanghanhingbunemomittollyotta.

V3yu oéknapum ea Kyinapum 3ca uioH Kadu maHamHu ypaémeanoex
MUNUPYUIAOUM. Bysicyoum Kypkuwuiu myugy 6a 2aiamu Xas#COHOAH
mumpab Kkemou.

My long legs and arms twitched like a snake wrapped around my
body. Wu shuddered with a terrifying feeling and strange excitement.

d=..219t &1 =0 F20H =20t UH =0l N=Z=Z2
2Kl = LE W 22 A2 AHLHRCHOIEE. a1 01 A 2l).
Ginin.. .kigajakkoipssuripurimyohwaganamyonnunisemoroilgrojinindokori
nbemgatininsangesaneyotta.

Yuune oytiu nacm, nabnapu KyKUMMUp, HCAXau YUKKAHOA KY31apu
Kucuiub xemaouean, XaKukamau 3axapau WioH Kadu maaccypom
K00upaou2an 00am 30u.

He was short, his lips were blue, his eyes narrowed in anger, and he
really looked like a venomous snake.

In addition to the above, in the associations of representatives of
Korean linguo-culture, the shape of the eyes, i.e., their smallness from the
norm is negatively assessed by comparing it to the eyes of a snake. For
example:

2SS IIsHEHE =LA EXE0|ILHE QUL

AsEet=22lleSZAAS 0N AU CHOIZE. A=
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Ot Jt).Bem gatin nunil ganilge ttimyo takan mokssoriril joyonghi nebetatta.
Gi imchiman mokssorienin gonggalgwa wihyobi beo issotta.

Hnonoek Ky3unu Kuukuna ouud 6y2ux 0603 OUNAH CEKUH 2anupou.
Vuune 6y2ux 06o3uda 0y 6a Kypxyse 6op 30u.

He opened his eyes a little like a snake and spoke slowly in a hoarse
voice. There was threat and fear in his muffled voice.

From the examples analyzed above, it became clear that in Uzbek
linguistics the snake lexeme has only negative connotations, while in
Korean linguistics it has ambivalent features, including both positive and
negative connotations.

The standard of imitation of a frog. In Uzbek linguo-culture, the
state of a person standing still in the face of intense excitement or fear is
compared to the state of freezing a frog. For example:

Tymonumnu  anukiawmupuws  yuyH — yaapea — Xaooan — opmuk
MUKULOUMMU, A1 HUOXUMHU ce30u. Menea ky3u mywuwu ouian 0aKaoek
Komou. Keiiun munupuuna6 konou(http://darakchi.uz/uz/12387).

| stared at them excessively to clarify my suspicion, and the woman
noticed my gaze. He froze like a frog as his eyes fell on me. Then he
stuttered. (http://darakchi.uz/uz/12387).

Abpop Ymuoaea Kapaou-to, unonea 0yy Keiean 0akadex 6e3panud
konou (M. Cantinn. Kacockop).

Abror looked at Umida and froze like a frog facing a snake. (D.
Sayyid. The Avengers).

It is known that the frog has a small hump at the waist. That’s why in
Korea, the birth of an energetic boy is likened to a frog. After all, the
cheeks of an energetic baby are also like a frog. In ancient Korea, the frog
was considered a symbol of male power and a blessing. That’s why Korean
kids are happy when they look like frogs. Because this simile means praise,
not discrimination. In general, in the Korean linguistic culture, the standard
of frog simulation is understood as positive connotations such as “energy”,
“health” and “pleasantness”. Note the examples:

CI0H 0T L) EWE=JHH| &2 0t= 8t A B Z0FA &0l
=2 22 £30[2t: MASH(FEE, =&). Inma dodo
malgottokdukkobigatinadilhandasimannaasojonjengejugininguriljogimirad
ochewor.

du, bakadek yaun myoupub ypyuida kamauud Kemeaw axoiuHu
Kynaumupuwuiea Xapaxkam KuiuHe.

O, try to increase the population that was reduced in the war by
giving birth to a son like a frog.
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Ot=0ts & Het Hol @SHEl =& 2 0t== otLtE OtLl 12
=0ILt &0t =CHL (=Y 5], &=>).Asilasil son gwihan jibe
ttottukkobigimjjogatinadirilnanadoanigodurinanaajudani.

Dap3zanonapu sxcyoa xam Kam ouiaea 06aKaodeK YeuaiHu oup Kuu smac,
UKKU KUWHU myeud bepou.

She gave birth to two sons, not one, as a frog in a very small family.

ZE6tK 38U N=CSHEI M E EL ot HME20tSS L UL
(12 24 CH k= Of CH AF&). Gyoronhanjisamnyon mane
Sunjaninttottukkobichoromtinsilhagesengginadirilnaatta.

Typmywea yukkanuea 3 uun myneanuoa CooHdca 0axaoai conom
Yeun myzou.

On the 3rd anniversary of her marriage, Soonja gave birth to a
healthy baby boy like a frog.

TotetMOF L OI0MEH Y0 A S I Z 20 = 0oL olf
SetOXAESEC| DULCH (LA EH= 0 CHAFM).Chorahanhengsege
Yun noinisonagdangapesottokttukkobigatinadilhanajom he
dalagochisongildirigoitta.

Dexu xutium xusiean xapus Eomwaman — ubodamxonacu on0uoa
mypub 6axKaoaiu yua myauiHu uImumoc Kuaub 0yo KUisnmu.

An old man in old clothes is standing in front of Yoonshaman
Temple, praying for a baby boy as health as frog.

OHDIJF E=01 Uil Olth OF. S IHHIZ 0l Ol bl OF
(Mct=5% 2o AtA).Egigaolgurinopudehoniippoya.
Ttokttukkobigachiippoya.

bonacunune 3u romanox ea kamma, sxcyoa eéxumau 3KaH, dGaxaoai
WIUPUH DKAH.

Her baby's face was round and big, very cute, as sweet as a frog.

From the above examples, it was clear that the frog simulation
standard creates different associations in different linguo-cultural
representations. It is at this point that the specificity of cultural stereotypes
becomes apparent.

CONCLUSION

In summary, the similarity of bio-morph coded identification
standards in all respects is largely explained by the commonality of the
Uzbek and Korean people's daily lives, customs, and style of logical
observation. Also, the fact that the Korean and Uzbek languages belong to
the same family, the worldview, mentality, and similarity of living
conditions of the speakers of this language led to the formation of a group
of universal stable similes.
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Also, the analyzed biomorph coded, zoonymic identification
standards are ambivalent in both linguo-cultures. Consequently, the
standards of bear and tiger in Uzbek linguo-culture are characterized by the
fact that more and more men are accustomed to expressing their physical
features - energy, strength, and, in general, masculinity. At the same time,
the bear standard is associated with negative connotations in Uzbek and
Korean linguistic cultures, such as awkwardness, ignorance, rudeness. In
contrast to the Uzbek linguo-culture, the constant resemblance of a tiger in
the association of representatives of the Korean linguistic community is a
sign of human cruelty and violence.

The fox and the snake are complex, universal symbols, and are
among the standards of simulation that clearly reflect the ambivalent
relationship. For example, while the fox is a symbol of deceit, deception,
and deceit in most cultures, it is interpreted in Korean culture as a
charming, kind, and intelligent animal. Or in Uzbek culture, the snake is a
symbol of evil, cunning, sensitivity, mastery, coldness. In the linguistic
landscape of the Korean linguistic community, the snake standard
represents not only negative traits such as toxicity and ugliness, but also
positive traits such as intelligence and wisdom.

In general, similes are one of the linguo-cultural units that reflect the
national thinking, worldview, mentality of a particular nation and play an
important role in creating the linguistic landscape of the world. The
comparative study of similes in different linguistic cultures allows us to see
the world in a unique national way, to study national thinking, mentalities.
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